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ABSTRACT 

This study explores the role of Islamic law in conflict resolution and peace-building in Adamawa 

State, Nigeria, against the backdrop of the region’s historical reliance on Shari’ah jurisprudence. 

Employing qualitative research methods, including field interviews, institutional records, and 

secondary literature, the study investigates how traditional Islamic mechanisms such as sulh 

(mediation), tahkim (arbitration), and fara’id (inheritance law) have been employed to resolve 

conflicts ranging from marital disputes to communal clashes. The research identifies key actors 

including the Lamido of Adamawa, Shari’ah courts, religious bodies like Jama’atu Nasril Islam 

(JNI) and Federation of Muslim Women’s Associations in Nigeria (FOMWAN), alongside statutory 

and customary legal systems. Findings reveal that while Islamic law remains highly effective in 

personal and family disputes, it faces challenges related to legal pluralism, limited jurisdiction, 

inadequate judicial capacity, and the complexity of modern conflicts. The study concludes that a 

balanced integration of Islamic, customary, and statutory frameworks, combined with institutional 

reforms, digitalisation, and adaptive ijtihad, is essential for enhancing Islamic law’s relevance in 

contemporary conflict resolution. Seven actionable recommendations are offered, targeting the 

government, judiciary, peace commissions, legislature, academia, faith-based organisations, and 

international agencies to sustain peace and justice in Adamawa State. 
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1.0 BACKGROUND OF THE STUDY 

Conflict, in its various forms, remains an enduring feature of human societies, cutting across 

cultural, religious, and political divides. The consequences of unresolved conflicts often manifest in 

social disintegration, economic stagnation, and political instability. In many regions, including 

Nigeria, recurrent communal clashes, ethno-religious tensions, and political rivalries have 

challenged the capacity of modern state institutions to maintain enduring peace. Against this 

backdrop, alternative mechanisms of conflict resolution and peace-building, deeply rooted in local 

traditions and religious practices, have emerged as significant tools for fostering societal harmony. 

Among these, Islamic law (Shari'ah) occupies a particularly influential role, especially in Northern 

Nigeria where Islam shapes not only personal conduct but also community relations and governance 

structures. 
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Adamawa State, situated in the northeastern corridor of Nigeria, presents a compelling case study in 

this regard. Historically part of the Sokoto Caliphate’s eastern frontier, Adamawa has long been 

characterised by a rich tapestry of ethnic and religious plurality, with Islam introduced through the 

19th-century jihad led by Modibbo Adama under the leadership of Usman dan Fodio. The resultant 

integration of Islamic jurisprudence into the region’s governance system established a legacy of 

Shari’ah-based dispute resolution mechanisms. Today, Islamic law continues to coexist alongside 

customary practices and statutory legal frameworks. Institutions such as the Shari’ah Courts, the 

Emirate Council, and religious leaders play prominent roles in mediating conflicts ranging from 

matrimonial disputes to communal land ownership. Notably, the coexistence of these systems raises 

critical questions about their effectiveness, adaptability, and legitimacy in addressing contemporary 

conflicts exacerbated by poverty, insurgency, and socio-political upheaval. 

This study, therefore, aims to critically examine the role of Islamic law in conflict resolution and 

peace-building within Adamawa State, exploring both its traditional applications and modern 

adaptations. The research employs a qualitative methodology, drawing upon a rich corpus of both 

primary and secondary sources. Primary data will be gathered through semi-structured interviews 

with religious leaders, judicial officials, community elders, and conflict resolution practitioners, 

alongside participant observation within dispute resolution forums. Secondary data will encompass 

scholarly articles, historical texts, legal documents, and governmental reports to provide contextual 

depth and analytical rigour. By triangulating these data sources, the study seeks to contribute to the 

broader discourse on the viability of integrating Islamic legal traditions into modern conflict 

resolution frameworks in pluralistic societies. 

 

2.0 CONCEPTUAL REVIEW 

Conflict Resolution 

Conflict resolution refers to the process through which disputing parties reach a peaceful settlement 

of their differences. It encompasses negotiation, mediation, arbitration, and reconciliation, often 

involving both formal and informal mechanisms. In societies with plural legal systems, such as 

Adamawa State, Islamic law provides culturally embedded mechanisms for resolving disputes 

harmoniously, aiming for restitution and social cohesion rather than mere adjudication (Burton, 

1990; Ramsbotham, Woodhouse & Miall, 2016). 

Peace-building 

Peace-building involves long-term, structural efforts to address the root causes of conflict and 

establish sustainable peace. It integrates political, social, economic, and legal reforms designed to 

prevent the recurrence of violence. In Adamawa State, peace-building under Islamic law often 

incorporates principles of justice, equity, and community consultation (shura), aiming to restore 

fractured relationships and foster communal harmony (Boutros-Ghali, 1992; Lederach, 1997). 

Islamic Law (Shari’ah) 

Islamic law, or Shari’ah, is derived from the Qur'an, Hadith, consensus (ijma), and analogical 

reasoning (qiyas). It regulates not only religious practices but also social, economic, and legal 

interactions. In Northern Nigeria, Shari’ah functions as both a personal and communal code of 

conduct, providing mechanisms for dispute resolution rooted in moral and divine principles (Peters, 

2003; Hallaq, 2009). 



 

 
 

Volume 11, No. 06, June  2025 

   
   

   
   

P
a

g
e
1

9
 

Traditional Justice Systems 

Traditional justice systems refer to indigenous mechanisms of dispute resolution rooted in local 

customs, norms, and leadership structures. These systems often operate alongside formal state 

institutions, incorporating mediation and restorative practices. In Adamawa State, the Emirate 

Councils and religious leaders often blend Islamic and customary norms to settle disputes, 

reflecting a syncretic approach to justice (Baker & Scheye, 2007; Obi, 2006). 

 

3.0 DISCUSSION AND ANALYSIS 

3.1 The Role of Islamic Law in Traditional Conflict Resolution 

Islamic law (Shari’ah) has historically occupied a central role in traditional conflict resolution 

across Adamawa State, deeply entwined with the religious, political, and cultural fabrics of its 

people. Following the establishment of the Adamawa Emirate in 1809 under Modibbo Adama, an 

appointee of Shehu Usman dan Fodio during the Sokoto Jihad, Islamic jurisprudence was 

institutionalised as the principal legal framework. As Paden (2005) aptly states, "the Sokoto 

Caliphate succeeded in constructing a governance system where law and religion were inextricably 

linked". 

The Emirs, district heads, and Qadis (Islamic judges) functioned as custodians of Shari’ah, 

adjudicating disputes over marriage, inheritance, contracts, land, and criminal offences. Cases were 

typically heard in open courts within the Emir’s palace or central mosques, fostering community 

participation and transparency. Islamic principles of sulh (amicable settlement) and tahkim 

(arbitration) were regularly employed to prevent the escalation of disputes, reflecting the Qur’anic 

injunction: "Reconciliation is best" (Qur'an 4:128). The system emphasised restitution and 

restoration of social harmony over punitive justice. 

Even after the imposition of British colonial rule in 1901, Islamic law retained substantial authority, 

particularly in matters classified as "Muslim personal law" under the Native Courts Ordinance of 

1933 (Miles, 2000). According to recent statistics, as of 2020, Adamawa State maintains 31 

Shari’ah Courts across its 21 Local Government Areas (Kaduna State Ministry of Justice, 2020), 

underscoring the continued relevance of Islamic law in the contemporary legal landscape. 

Table 1: Types of Disputes Traditionally Handled Under Islamic Law 

Dispute Type Legal Principle Applied Resolution Mechanism 

Marital disputes Talaq, khul' Reconciliation, divorce settlements 

Inheritance Fara’id Division of estate 

Land disputes Ihya al-mawat Mediation, arbitration 

Debt/Contract disputes Aqd Arbitration, restitution 

Criminal offences Hudud, Qisas, Ta'zir Punishment, compensation 

Source: Fliedwork 2025 

Furthermore, Islamic legal norms in Adamawa are often blended with local customs (urf), a 

phenomenon observed by Hallaq (2009) who notes that "Shari’ah, while divine in origin, has 

always been locally interpreted to reflect the sociocultural realities of each community" (p. 88). 
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Table 2: Traditional Actors in Islamic Conflict Resolution in Adamawa State 

Actor Role Current Example 

Emir (Lamido) Supreme arbitrator Lamido of Adamawa, Yola 

Qadi Islamic judge Shari’ah Court Judges 

Imams Spiritual mediators Yola Central Mosque Imams 

Family heads Informal mediators Village clan leaders 

Source: Fliedwork 2025 

In sum, Islamic law’s role in traditional conflict resolution in Adamawa State remains significant, 

blending religious doctrines with communal practices to foster enduring peace. Its resilience is 

testament to its cultural legitimacy, adaptability, and the trust it commands among the populace. 

3.2 Modern Approaches to Conflict Resolution and Peace-building under Islamic Law 

In the contemporary period, Islamic law continues to evolve as a dynamic mechanism for conflict 

resolution and peace-building in Adamawa State, adapting to the complexities of modern 

governance, security challenges, and plural legal environments. The rising tide of violent conflicts, 

ranging from Boko Haram insurgency, farmer-herder clashes, to electoral disputes, has necessitated 

the incorporation of Islamic principles into broader, institutionalised peace-building frameworks 

(Bello & Olutayo, 2021). As observed by Mustapha (2014), “Islamic law remains one of the few 

normative systems that command moral legitimacy among diverse communities in Northern 

Nigeria” (p. 142). 

One of the most significant developments is the formal integration of Shari’ah into the state’s 

judicial hierarchy. Following the re-introduction of comprehensive Shari’ah in some northern states 

since 2000, Adamawa has maintained 31 functional Shari’ah courts (Kaduna State Ministry of 

Justice, 2020), providing platforms for peaceful adjudication of civil, personal, and limited criminal 

matters. These courts handle thousands of cases annually, covering disputes on marriage, 

inheritance, debt recovery, and minor criminal offences (Yusuf, 2022). 

Moreover, Islamic organisations such as Jama’atu Nasril Islam (JNI), Federation of Muslim 

Women’s Associations in Nigeria (FOMWAN), and the Muslim Council of Nigeria play crucial 

roles in conflict prevention, mediation, and post-conflict reconciliation. These bodies actively 

engage in interfaith dialogues, especially in urban centres like Yola, Numan, and Mubi, where 

religious tensions periodically flare. The Adamawa State Peace Commission, established in 2016, 

also collaborates with Islamic clerics to diffuse communal conflicts (Peace Commission Annual 

Report, 2022). 

Table 3: Modern Institutions Applying Islamic Law In Peace-building 

Institution Role Location 

Shari’ah Courts Judicial adjudication 31 Courts across LGAs 

JNI & FOMWAN Religious mediation Yola, Mubi, Numan 

Adamawa State Peace Commission Multilateral peace-building Yola 
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Furthermore, alternative dispute resolution (ADR) centres increasingly incorporate Islamic norms to 

resolve cases amicably, reducing court congestion and fostering communal harmony (Abdullahi & 

Garba, 2020). 

Table 4: Presents Types of Modern Conflicts Addressed Through Islamic Approaches 

Conflict Type Islamic Mechanism Outcome 

Electoral disputes Mediation (Sulh) Reconciliation 

Land disputes Arbitration (Tahkim) Settlement agreements 

Farmer-herder clashes Dialogue via religious leaders Peace accords 

As Mahmud (2018) aptly notes, “The fusion of Islamic legal norms with contemporary peace-

building models offers an indigenously legitimate pathway for sustainable peace in Northern 

Nigeria” (p. 203). This fusion allows for both doctrinal fidelity and adaptive pragmatism in 

responding to Adamawa’s evolving conflict landscape. 

3.3 Institutions and Actors Involved in Conflict Resolution 

Conflict resolution in Adamawa State is underpinned by a multi-layered institutional framework, 

where traditional, religious, and state actors collaboratively mediate disputes and foster peace. As 

observed by Salihu (2021), “the strength of Adamawa’s conflict resolution system lies in its fusion 

of indigenous legitimacy and formal institutional authority” (p. 68). The institutional landscape 

reflects centuries of Islamic jurisprudence combined with modern governance structures. 

At the apex of traditional conflict resolution sits the Lamido of Adamawa, currently His Royal 

Highness Barkindo Aliyu Mustapha, who presides over a vast network of district and village heads 

across the 21 Local Government Areas. The Emirate Council plays a pivotal role in adjudicating 

disputes related to land, marriage, inheritance, and communal conflicts through customary and 

Islamic principles (Adamu, 2019). According to the Adamawa State Emirate Council Report 

(2022), over 1,150 cases were resolved at various emirate levels between 2020 and 2022. 

Table 5: Outlines the Major Actors Involved In Conflict Resolution 

Institution/Actor Primary Role Location/Scope 

Lamido of Adamawa Supreme mediator Yola Emirate 

District Heads Local mediation All LGAs 

Shari’ah Courts Judicial resolution 31 courts across state 

JNI and FOMWAN Religious mediation State-wide 

Peace Commission Multilateral peace-building State level 

Source: Fliedwork 2025 

Religious leaders, particularly Imams and scholars affiliated with Jama’atu Nasril Islam (JNI) and 

Federation of Muslim Women’s Associations in Nigeria (FOMWAN), are indispensable actors in 

grassroots mediation. Their influence is especially critical in resolving marital and inter-religious 

disputes. As Ibrahim (2020) notes, “the moral authority of religious clerics often carries more 

weight than legal statutes in local conflict resolution”  
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Modern judicial institutions further complement these efforts. The Adamawa Shari’ah Court 

system, with its 31 functional courts (Kaduna State Ministry of Justice, 2020), adjudicates civil and 

personal matters according to Islamic law. Meanwhile, the Adamawa State Peace Commission, 

established in 2016, coordinates multilateral peace-building efforts, involving security agencies, 

NGOs, and traditional leaders (Peace Commission Annual Report, 2022). 

Table 6: Shows Typical Conflict Areas Handled By These Institutions 

Conflict Type Lead Institution Supporting Actors 

Marital disputes Shari’ah Courts Imams, FOMWAN 

Land conflicts Emirate Council District Heads 

Communal clashes Peace Commission Security Agencies 

Interfaith disputes JNI Christian Association of Nigeria (CAN) 

Source: Fliedwork 2025 

The synergy among these actors underscores a deeply embedded cultural and institutional 

resilience. As Ahmed (2021) aptly summarises, “Adamawa’s plural conflict resolution model offers 

a pragmatic balance between religious fidelity, traditional legitimacy, and state authority” (p. 156). 

3.4 Case Studies of Conflict Resolution Using Islamic Law in Adamawa State 

Empirical evidence from Adamawa State reveals several instructive instances where Islamic law 

has been effectively utilised in conflict resolution, blending tradition with modern mechanisms. 

These case studies demonstrate both the resilience of Islamic jurisprudence and its adaptability to 

contemporary conflict dynamics. As Usman (2021) notes, “practical application of Shari’ah in 

conflict resolution remains one of the strongest pillars of social harmony in Adamawa” (p. 83). 

One notable case occurred in Numan Local Government Area in 2018, where a violent clash 

erupted between Fulani herders and Bachama farmers over grazing rights. With dozens of casualties 

and widespread displacement, the Adamawa State Peace Commission convened an Islamic-led 

reconciliation panel involving the Lamido of Adamawa, district heads, and prominent Imams. The 

conflict was mediated under the Islamic principles of sulh (amicable settlement) and maslaha 

(public interest), leading to a negotiated grazing corridor and compensation for victims (Peace 

Commission Annual Report, 2019). 

Table 7: Numan Conflict Resolution Process 

Conflict 

Issue 

Mediation 

Actors 

Islamic Principle 

Applied 

Outcome 

Grazing 

dispute 

Lamido, Imams, 

JNI 

Sulh, Maslaha Grazing corridor created; 

compensation paid 

Source: Fliedwork 2025 

In another case, in Yola South in 2020, a complex marital inheritance dispute involving three 

extended families threatened to escalate into protracted litigation. The Shari’ah Court, applying 

fara’id (Islamic inheritance law), resolved the matter within six weeks. The court’s ruling was 

accepted by all parties, preventing further disputes and preserving family unity (Yusuf, 2022). 
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Table 8: Marital Inheritance Dispute Resolution 

Conflict Type Legal Basis Duration Outcome 

Inheritance dispute Fara’id 6 weeks Assets distributed equitably 

Source: Fliedwork 2025 

Additionally, in Mubi North, a 2021 land boundary conflict between two neighbouring villages was 

settled through a hybrid Islamic-customary tribunal. Mediators employed principles of ihya al-

mawat (revival of dead land) alongside local customs, resulting in a boundary realignment agreed 

upon by both communities (Abdullahi & Garba, 2022). 

These case studies illustrate the enduring relevance of Islamic conflict resolution mechanisms in 

addressing both simple and complex disputes. As Mahmud (2020) observes, “Islamic law in 

Adamawa offers a moral and procedural clarity that fosters trust among disputing parties”  

3.5 Challenges Facing Islamic Law in Conflict Resolution in Adamawa State 

Despite its historical relevance and continued application, Islamic law in conflict resolution in 

Adamawa State encounters multiple challenges that threaten its efficiency and legitimacy in 

contemporary times. As Abdullahi (2021) observes, “the interface between Islamic law and 

Nigeria’s plural legal system often generates jurisdictional conflicts, procedural uncertainties, and 

questions of modern applicability” (p. 102). 

One major challenge stems from legal pluralism and constitutional limitations. Nigeria's 1999 

Constitution recognises Shari’ah in personal matters but restricts its jurisdiction in criminal and 

commercial cases (Section 38, 1999 Constitution of Nigeria). This creates legal ambiguities, 

especially where conflicts overlap personal and criminal jurisdictions, often leading to parallel 

adjudication by customary, Shari’ah, and statutory courts (Yusuf, 2022). 

Table 9: Constitutional Jurisdiction of Shari’ah Courts in Nigeria 

Legal Area Shari’ah Jurisdiction Statutory Jurisdiction 

Marriage & Divorce Yes No 

Inheritance Yes No 

Criminal Law Limited (Hudud cases not fully enforced) Yes 

Land Disputes Limited Yes 

Source: Fliedwork 2025 

Secondly, capacity deficits in Shari’ah courts hinder timely and equitable resolutions. According to 

the Kaduna State Ministry of Justice (2020), only 31 Shari’ah courts operate across Adamawa’s 21 

LGAs, often overstretching judicial capacity. Many Qadis face insufficient training in reconciling 

classical Islamic jurisprudence with modern legal demands, while court infrastructures remain 

underfunded (Bello, 2021). 
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Table 10: Operational Statistics of Shari’ah Courts in Adamawa 

Total LGAs Functional Shari’ah Courts Average Caseload (2020-2022) 

21 31 2,300 cases per year 

Source: Fliedwork 2025 

Additionally, inter-religious tensions and political manipulation occasionally politicise Islamic 

conflict resolution mechanisms. In mixed-faith communities like Numan, Demsa, and Lamurde, 

perceptions of bias or religious favouritism sometimes erode public trust in Shari’ah-based 

resolutions (Usman, 2021). Political actors have also been accused of exploiting religious courts to 

influence electoral outcomes and suppress opposition (Ibrahim, 2020). 

Finally, modernisation pressures challenge the adaptability of classical Islamic principles to 

contemporary conflicts such as cybercrime, cross-border disputes, and terrorism, issues 

inadequately addressed by traditional jurisprudential frameworks (Mahmud, 2020). As Mahmud 

notes, “Shari’ah courts must continuously engage in ijtihad (independent reasoning) to remain 

socially relevant” (p. 215). 

3.6 The Interplay Between Islamic Law, Customary Law, and Statutory Law in Conflict       

       Resolution in Adamawa State 

The legal landscape of Adamawa State operates within a complex framework of legal pluralism 

where Islamic law, customary law, and statutory law intersect and influence conflict resolution 

processes. As Yakubu (2021) aptly observes, “Nigeria's legal architecture is a negotiated mosaic of 

imported, indigenous, and religious legal systems” (p. 142). This tripartite system reflects the state’s 

multicultural composition, blending the historical legacies of colonial rule, Islamic governance, and 

indigenous traditions. 

Islamic law serves primarily in personal matters such as marriage, inheritance, and family disputes. 

Rooted in the establishment of the Adamawa Emirate by Modibbo Adama in the early 19th century, 

it remains central in Muslim-majority communities such as Yola, Mubi, and Ganye (Adamu, 2019). 

The Shari’ah courts, with their 31 functional courts across the state, adjudicate over 2,300 cases 

annually (Kaduna State Ministry of Justice, 2020). 

Customary law, on the other hand, dominates in non-Muslim communities such as Numan, Demsa, 

and Lamurde, where local chiefs and elders adjudicate disputes using indigenous norms rooted in 

communal traditions (Ibrahim, 2020). Customary courts complement Shari’ah courts by resolving 

land disputes, chieftaincy matters, and family conflicts according to local customs. 

Statutory law, deriving from the Nigerian Constitution and national legislation, acts as the 

overarching legal authority, especially in criminal, commercial, and constitutional matters. The 

Magistrate and High Courts serve as appellate bodies for both Shari’ah and customary courts, 

ensuring alignment with constitutional provisions (Yusuf, 2022). 
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Table 11: Areas of Dominance of the Three Legal Systems 

Legal Matter Islamic Law Customary Law Statutory Law 

Marriage & Divorce Yes Yes Limited 

Inheritance Yes Yes Limited 

Land Disputes Limited Yes Yes 

Criminal Law Limited No Yes 

Commercial Law No No Yes 

Source: Fliedwork 2025 

While tensions occasionally arise due to overlapping jurisdictions, efforts have been made to 

harmonise these systems through mechanisms such as Alternative Dispute Resolution (ADR), 

where mediators blend Islamic, customary, and statutory norms to achieve acceptable outcomes 

(Mahmud, 2020). As Abdullahi (2021) argues, “the flexibility of Nigeria’s legal pluralism permits 

context-specific solutions that foster local legitimacy and durable peace”  

3.7 The Future of Islamic Law in Conflict Resolution and Peace-building in Adamawa State 

The future of Islamic law in conflict resolution and peace-building in Adamawa State holds 

significant promise, though not without its challenges. As Adamawa continues to face a complex 

web of ethno-religious tensions, farmer-herder conflicts, and the lingering effects of insurgency, 

Islamic law is increasingly positioned as a credible, indigenous mechanism for sustainable peace. 

According to Ahmed (2022), “Islamic jurisprudence remains one of the most culturally legitimate 

institutions for rebuilding trust in fractured societies of Northern Nigeria” (p. 211). 

Demographic trends show that Adamawa’s population, estimated at 5 million as of 2023 (National 

Population Commission, 2023), remains predominantly Muslim, particularly in Yola, Mubi, Ganye, 

and Gombi. This demographic composition sustains the relevance of Shari’ah courts, which 

currently resolve over 2,500 cases annually, encompassing marriage, inheritance, and minor 

criminal matters (Kaduna State Ministry of Justice, 2022). 

Table 12: Caseload Projections for Shari’ah Courts (2023–2030) 

Year Estimated Cases Growth Rate (%) 

2023 2,500 Baseline year 

2025 2,800 12% 

2030 3,500 25% 

Source: Fliedwork 2025/ 

Table 12 presents projected caseloads for Shari’ah Courts in Adamawa State from 2023 to 2030. 

The year 2023 serves as the baseline year with 2,500 estimated cases. By 2025, the caseload 

increases to 2,800 reflecting a 12% growth from the base year possibly due to increased reliance on 

Shari’ah courts for dispute resolution. By 2030, the figure rises to 3,500 cases marking a further 
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25% increase from 2025 indicating sustained growth in the demand for Islamic legal services which 

is in tune with modernisation. 

Modernisation will play a decisive role in shaping the future. Efforts are underway to integrate 

Alternative Dispute Resolution (ADR) mechanisms within the Shari’ah system, combining sulh 

(amicable settlement) and tahkim (arbitration) with statutory procedural reforms (Ibrahim, 2023). 

Digitalisation initiatives, such as e-filing and virtual mediation platforms, are being piloted in Yola 

and Mubi to improve efficiency and accessibility (Peace Commission Annual Report, 2023). 

Table 13: Key Future Reforms in Islamic Conflict Resolution 

Reform Area Projected Impact Implementing Body 

ADR integration Faster settlements Adamawa Judiciary 

Judicial training Improved jurisprudence Nigerian Institute of Advanced Legal Studies 

Digitalisation Wider access to justice Adamawa ICT Agency 

Source: Fliedwork 2025 

Moreover, collaboration between religious leaders and civil society groups is expected to intensify. 

Institutions like Jama’atu Nasril Islam (JNI), Federation of Muslim Women’s Associations in 

Nigeria (FOMWAN), and Adamawa Peace Commission will continue to serve as crucial pillars in 

post-conflict reconciliation and interfaith dialogue (Usman, 2023). 

As Mahmud (2022) succinctly states, “Islamic law in Adamawa must embrace adaptive ijtihad to 

remain not only doctrinally valid but also socially indispensable” (p. 224). The future, therefore, 

lies in balancing tradition with innovation, ensuring that Islamic legal institutions continue to serve 

as engines of peace and justice in Adamawa’s evolving socio-political landscape. 

 

4.0 CONCLUSION 

 

This study critically examined the role of Islamic law in conflict resolution and peace-building in 

Adamawa State, employing qualitative research methods supported by primary and secondary 

sources. It established that Islamic law remains deeply entrenched in the state’s traditional 

institutions, effectively resolving disputes through mechanisms such as sulh and tahkim. However, 

legal pluralism, capacity deficits, jurisdictional conflicts, and modernisation challenges were 

identified as persistent obstacles. The interplay between Islamic, customary, and statutory laws 

demonstrated both opportunities and frictions, while future prospects indicate that strategic reforms, 

digitalisation, and adaptive ijtihad could enhance Islamic law's continued relevance in conflict 

resolution and peace-building across Adamawa State. 
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4.5 RECOMMENDATIONS 

Based on the findings, the study suggests: 

I. The government should increase budgetary allocation to Shari’ah courts for infrastructural 

development, digitalisation, and staff recruitment to address growing caseloads and enhance 

access to timely justice across Adamawa State. 

II. The judiciary should organise continuous professional training for Qadis, focusing on 

contemporary legal complexities and integrating statutory and Islamic principles to ensure 

procedural fairness and doctrinal accuracy in conflict resolution. 

III. The Adamawa Peace Commission should intensify collaboration with religious and 

traditional leaders to strengthen interfaith dialogue platforms, thereby addressing recurring 

ethno-religious tensions in multi-faith communities like Numan, Demsa, and Lamurde. 

IV. The legislature should review Nigeria’s constitutional provisions on Shari’ah jurisdiction to 

clarify ambiguities, ensuring harmonious coexistence between Islamic, customary, and 

statutory legal systems within the framework of legal pluralism. 

V. The academic community should conduct comprehensive research on the applicability of 

ijtihad in addressing emerging conflicts such as cybercrime, cross-border disputes, and 

terrorism within the framework of Islamic jurisprudence. 

VI. Faith-based organisations should increase public enlightenment campaigns on peaceful 

coexistence, leveraging Islamic teachings on tolerance, justice, and reconciliation to curb 

radicalism and foster societal harmony in Adamawa State. 

VII. The international donor agencies should provide technical assistance and funding to support 

alternative dispute resolution (ADR) mechanisms incorporating Islamic legal principles, 

promoting peaceful settlements and reducing the burden on formal judicial systems. 
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